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I B e
APATI'A U ITIOIITOBAHA BPARO U CECTPE,

Hamr Hapog je omyBek sxuBeo Ha reorpad)Ckoj ¥ JyXOBHOj TpaHHUIX U3Mel)y 1Ba cBeTa, u3Mel)y nBe Kynrype, n3mely
WCTOKa ¥ 3amaja. Hamry HaponHy ayury ca jeqHe cCTpaHe NpUBIIaYd METEXHHM 3ama/] (0al Kao mTo HaM U aKTyelHa
MOJMTUYKO JAPYIITBEHA JielIaBamba 1 MoKa3yjy) MarHeTCKOM MPUBIIaYHOIINY CBOjOM, a ca Jpyre CTpaHe MaMH Hac
CIIOKOjHHU UCTOK (TajaHCTBEHOM AyOHHOM cBOjoM). M Hac cy omyBek Tp3alia u JaHac HaC pacTpKy OBa JBa cBeta. Hujeman
OJI THX CBETOBA HUje caBpuieH. Kaia ce y jeJHOM MCTOPH)jCKOM TPEeHYTKY Hallla HapoJIHa JyIIa MO IMPBH MyT HAalUIA HA
packpcHHIIM OBa JBa cBeta, CBetu Caga jy je o/uTydHO MmoBeo nmyTteM borodoreka Xpucra. [lo mwera oHa je Ouna ciena, a
KpO3 Ihera OHa je MporJieiasia v IpBH MyT yriiefana BedHy McTHHY Be4HH CMHCAO0 KUBOTA.

VY cpehHmjuM OKOTHOCTUMA MIPETIOCTaBIIN OucMo fa cBu Cpou 0 CeetoM CaBu 3Hajy Makap OCHOBHE ITOJIATKE U JIa CY
BEPHHU HACJIEHHIIM HETOBOT Mpenama. Ha xxanocT, 3Hajyhu aa To HHUje Tako, OBOM MPHIUKOM ieMO CaolIITHTH caMo
HajOCHOBHH]E IMOAaTKe 0 lheMy Koje Ou Tpebao na 3ua cBaku CpouH u He camo CpOwuH.

3Hamo na je pohen 1175. rogune kao Hajmnahu cun Credana Hemame, Benukor Xynana Cprickor. Ha kpiiremy je
no6uo nme Pactko. Orarl ra je o MIaZoCTH MPUIIPEMAO 3a BIaIapPCKy YJIOTY T1a MY je JIOK je cTacaBao Jao Ha yIpaBy
Xymcky obnact. MelyyTum Biagapcko- MOJUTHYKA yiiora MiagoMe PacTky Huje MHOTO Jiekana Ha aym. OH je uMao
Behe 3aMuCu U pyradyuje )KUBOTHE TeXKibe. M He camo oH, Hero u ['0cmo 1 Koju Ta je mpunpeMao U NpoOMHCa0HO BOJIUO
Ka pyradyujoj MucHju. Buie je pa3sMuIIbao o 1einrMa Koja nmpeBasuiia3e MpUBPEMEHOCT, O eluMa Koja Cy BedHa, OJIicKa
Bory. boxwuja ITpomucao My je momorna , mabyhin Ha JBOP HBETOBOT Olla CBETOTOPCKE MYJIpE cTaplle, KOjH Cy ra
YIyTHIIM U HATOBECTHJIM My JierioTe u TajHe boxuje u omoryhmim My ia ce y motmnyHocTu npena bory, otumasmu 1191.
roguHe y Crety ['opy. JlyxoBHa JajIeKOBUAOCT, KOy je II0 MOHaIIeHhy 33710010 Ha CeToj ['opu (Ha K0joj je mpoBeo
JBaJieceT roinHa) 0Jaro4ecTUBUM U BPIIMHCKUM XHBOTOM, oMoryhuia my je aa ceome Opaty Kpasy Cpedany
[IpBoBEeHUaHOM MTOMOTHE Y IP>KAaBOTBOPHOM IOCITy. M3/1¢jCTBOBABIIN Ha IPKBEHO-KAHOHCKHU MCITpaBaH HA4YMH ( 32
Pa3IMKy OJ1 HEKUX MOJCPHHX TOKYIIIaja MOjeIMHUX YCHUjaHUX IIaBa) camocTaaHocT noMecHe Cpricke [{pkee
1219.roauHe, OH je 0JMax OPraHu30Ba0 PKBEHH KHUBOT y KOpUCT L[pkBe 1 Haluje, au Ha jeBaHleJICKUM U allOCTOJICKHM
TemesbuMa. [locTaBHo je TeMebe MPOCBETH NponoBenajyhu Bepy u Mopan 3acHoBaHe Ha CBeTom [Tucmy u CBeTum
Omnuma Lpkse. Ceetu Caga je HajBehu CpPIICKH MPOCBETUTEIb 3aT0 IITO je HajBehu cpricku ceeTutesb. [Ipocrera je camo,
kako OyiaroBectd CBeT ABa Jyctun henujcku, mpojekiiuja CBETOCTH, 3pavuehe CBETIOCTU. CBETUTEIh CBETIIM U THME
npocBeTibyje-ipocBehyje. be3 cBeTuTe/ba HeMa MpocBeTUTE/HA , 0€3 CBETOCTH HEMA MPOCBeTe, He3 JIMYHOT
npocBeT/bem-a HeMa npocBehema. Ceetn Caga je boxkaHCKy CBETIIOCT HajIpe pa3iivo Mo 1esioM Ouhy CBOM H THME
MOTUCHYO U3 ce0e CBaKW Mpak rpexa u tTamy nopoka. Cpricka ped npocBeTa 6ai 300r Tora u J0J1a3u o]
IPKBEHOCIIOBEHCKE PEUN npocejeutuenuje Mto 3Ha4u npocBetsberbe. OH je Jlyxom CBeTHM ,, pOJHO U MPENOpPOaHo™ (Kao
IITO ¥ IEBaMO Y HETOBOM TpOIIapy) cBojy IyXxoBHy aeiy Cpoe u ocBetrno nx nomohy EBanhenckux Bpiuna. Hacynpot
OBOj IIPaBOj UCTHHCKO] IPOCBETH, CTOjH ,,lIPOCBETA™ O€3 CBETOCTH, ,,ipocBeTa’ 0e3 oceehiema JJyxom Cetum,
,Ipocsera‘ 06e3 bora kojy je n3muciamnina EBpona y cBoMe XyMaHUCTHYKOM HI0JIONOKIOHUIITBY.

Cgojom Gmarom ayiiom Ceeru Casa je y mutagy CpricKy Ap»KaBy YHOCHO MHp I1a je U CBOjY Telko nocsahany opahy
Bykana u Credana uzmupuo (1205. rogune). [logusao je MmaHacTupe , PKBE, IIKOJIE, OOJTHMIIE a CBAKAKO Haj3HAYAjHH]ja
3aqyxOnHa je Mmanactup Xunanzaap Ha Ceroj ['opu AToHCKO], KOji je moanrao ca cBojum oueM. [lotom je u oma
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MPUBOJIEO A CE TIOCBETH MO/BUTY U aCKETCKO-MOHAIIKOM XHMBOTY U J1a Ty Y TUIINHU M MHUPY IIPOBEJIE CBOjE MOCIEHE
nane yrahajyhu bory. Cam Ceetu CaBa ce npezacraBuo y ['ociony 1236. rogune y TpHoBy y Byrapckoj. Ty je Ha
noBpatky ca ['poba ['ocionmer cinyxuo Csery Jlutyprujy, a yop3o 3atum npemunyo. Ogatie My je TeJo IpeHeTo y
Cpbujy y maractup Muemieso.

[Tocme CaBuHE CMPTH , FETOBO JETIO je cBe BHIIE pacio y Cprckom poxy. BberoBo mme je mocrano cumO0m Hanyje, a
Bepa, KyATypa 1 uctopuja cy aobujanu usrien Ceemocaswpa. 11ITo je Buie pacia norpeda 3a HOIUTUIKOM CIOO0I0M ,
cBe Bute je ume Ceetor Cage modesio 6IucTaTu Kao myTokas y 6opou 3a ocnoboheme ox Typaka. 30or Tora je CuHan
[Namra 1595. ronune Hapeano na ce mweroe CBete MOIITH criaie Ha Bpauapy, Hagajyhu ce ma he Tako ycrneTn ga YHUIITH
ytuiaj Ceetutesba Ha Bosby Cprickor HapoJa 3a ociobohemem. Ho, mocie tora, oH je 3a CpIicku HapoJ IOCTa0 HE CaMo
CaeTHTesh CBETIIMjU HETO paHHje, HErO U AyXOBHH yjeAuHUTeJb cBUX Cpba okymbeHnx oko Xpucta u boxwuje [pasze.
OH je mocTao u octao caBpiiern CpOHH MpemMa KojeM MEpUMO CBOjy ofaHocT npema bory, Ucturau u [IpaBocnaBHoj

Hpxewu.

Jbynu cy Beh moTpommy nerne peun Ha HOXBaye
JIOCTOJHHUX M HEJOCTOjHHUX. YecTo cy Te peun u
npodanucane, na Kaa 10heMo y IpUINKY Ja UX
ymoTpeObuMO TaMo I/I€ UM j€ MECTO, MPOCTO ce
1amuMo Ja he ce pasymeTy NOTIyHO OOMYHO.
To y3 Ceetor CaBy He uje, jep je oH ouo
HeoOMYaH, U3HAl YXOAaHOT HaUlHA KUBJbCHA U
noHamama. Y J0AUpy ca CBETOTOPCKUM
MOHacHMa OH je YBUJICO KOJIHKO Cy HErOBH
MIPETXO/HU YUYUTEIbH OUIIM HE3HAJHUIIE, jep HUCY
O y cramy Ja My Kao OBH CBETOTOPCKH
MI03HABAOIIH JyIlIe, OrOBOPE HA OHA BEUUTA
mutama: Ko cam? OTkyzna cam? 3amTo caMm Ty U
Kyzaa unem? 3ato oH xpabpo ojiazu Ha
YTaKMHIly JyXOBHHX aTiIeTa, Ha CTaJUOH
BpJIMHA, jep Bepyje /a ce caMo TaMo U3BO/IE TIPaBH U HenpoiazHu ynHoBH. Ha Bpnetuma Ceete ['ope yenuuno je cBojy
BOJbY W YUBPIINHMBAO je CBOj YM, CBECT U caBecT y [IpaBocnaripy. Tamo je rpaauo MK UCIIOCHHUKA U ciiyre boxkujer koju
je Hay4uo Ja BOJIM CBOje OJIIDKIbE Kao caMor cebe a bora Buie Hero cBoje poauresbe, Bulle Hero camor cebe. CaBpeMeHH
YOBEK Ce JaHac TEIIKO OAJTydyje Ha MyIIKY XpabpocT na nonyT PacTka moGean gyXoBHY MIMTaBOCT M Aa 0CI000AH CBOj
JIyX Ca3HamEeM J1a CBAKHM YOBEK MMa CBOjy BEUHY JICTIOTY U TPajHY BPEIHOCT Y JICTIOTH U BeM4aHCTBY bora, cBora
Teopua. Ty nenoty je monax CaBa nckiecao y cebu ymHoxaBajyhu cBoje tanente npea borom u npen jeynuma. To je
pasior 300r Kojer je moctao cum6os Cprickor Hapoza, orieMeHuBIH aynry Cpouje BpiauHama n3BopHor XpuihaHcTBa
ca HMcroka koje je oH MpornoBeao Hapoly Ha pa3yMJBUB HAUMH M TaKO je HacTao rmocedan Buj [IpaBociaBiba —
CaetocaBsbe. AllK CBe IITO je YUMHHO Y OruieMemBamky Cpricke HapoHe Aylie He npunana camo CprickoM Hapoly HETO
pusauim nene Lpkse boxwje.

Beuepac, xama npocnaribamo npazHuk Ceetora Case, MU ce pajlyjeMo IITO MPHIIAJAaMO XKHBOM U HETIPECYITHOM
CBETOCABCKOM Tipeamy. Tpebda fa ce HalaXmbyjeMo IMPUHOM JyXa KOjoM je OH 3pauno. Kao ecxaToJIONIKU OpjeHTHCaH
YOBEK OH j€ ce y3[Mrao M3HaJ CBOT BpeMeHa U MmpocTopa. Aunu, npesa3uiasehu cBoje BpeMe 1 KUBOTHH IPOCTOP CaMHUM
THM Ta je ¥ CIIacaBao, jep Ia je HICTUHCKM XyMaHH30Bao WK 00Jbe PEUeHO TeOXyMaHn30Bao-oborouoseunsao. Ox Case
Tpeba Jja ce y4uMO BepH, IPKBEHOCTH, IIPOCBETH, KYITYPH, TUIIIOMATCKO] BEIITHHH, TUIEMEHUTOCTH, TOJIEPAHIIU]H,
YJbYTHOCTH, OOT0JbYOJbY U YOBEKOJBYOIBY. ..

3aro, 3HajTe, HaycTuMo Jin CBeror CaBy, Mu iemo Harmyctutu OHora kojuM je CaBa jxuBeo, u3ryouhiemMo Harry
BEJIMYMHY U OHO IITO HAC YMHH OECMPTHUMA, HAIITy BEYHOCT M OHO IIITO HAC YMHH BeuHHMa. J[a ce To He Ou jecusio, ca
Hama JaHanmuM moromiuma Ceeror Case, KOju )KHBUMO YIaJbeHHU OJ1 OTAIOMHE OTalla U MpaoTalla Hallux, MOTpeOHO je
Jla ce CBaKO O] HAC MCIYHU CBETOCABCKUM MBOTBOPHUM JIyXOM, Kako OU ce U Halla nopoauia u Hamnia [Tapoxuja u Harie
JPYUITBO U HAIll HApOJ, pactehn y BUCHHY JayXxoBHOT pacta CBetutesba CaBe, ya0CTOjuiIn j1a O6e3 cTpaxa u CTUIa
MOTJICZIAMO Y HETOBE, Kao HeOO IMIaBe U UCTYHCHE Jby0aBIby OUYH, Y BEIHUKH JaH XPUCTOBOT Cy/Ia.

Cgetu Oue CaBo, mosiu bora 3a Hac rpemse!

[Ipessurep Ilpeapar bojosuh




The historical and cultural significance of Saint Sava
By Dr. David Norris

Department of Russian and Slavonic Studies

University of Nottingham

The life of St Sava has been recorded in many different forms. The first accounts were written as hagiographies - the
lives of Saints — and the most famous of these was the thirteenth-century Zitije svetog Save (The Life of Saint Sava)
by the monk Teodosije. Later, we find his name and events from his life circulating in stories, legends and ballads,
celebrated by the ordinary people as evidence of his enduring appeal during the centuries of Ottoman domination
over Serbia. In the twentieth century, biographies of his life have continued to appear as his figure has flourished
through the centuries to our own day.

He was born in 1175 and died in 1235. Just to put this in some kind of context for those here who are not Serbs; this
period coincides with the reigns of King Richard 'the Lionheart' and his brother King John in England. It was a time of
great turbulence in Europe with Crusades fought in the Holy Land, of great religious fervour and the building of
grand cathedrals such as Notre Dame in Paris, and the beginning of new ideas about the responsibilities of
government with the signing of the Magna Carta in 1215. The Serbian medieval state witnessed these same kinds of
dramatic transformation in which Saint Sava played a prominent role. | shall try to capture something of the
achievements of this man and his legacy in this short presentation.

Sava was born the youngest son of Stefan Nemanja, the first ruler to begin the process uniting the Serbs and their
territories into one country. Stefan gave his son the name Rastko, and he was brought up with the expectation that
he would take up his duties as befitted a member of the ruling house. However, while still a young man, he showed
great interest in the church and the scriptures. Teodosije, his medieval biographer, wrote of him: 'Gentle and meek,
kind to everyone, loving the poor like few before him, he had such great respect for the monastic order that even his
parents felt ashamed and embarrassed when they saw such zeal and moral character in one so young, and they did
not look on him as though he were their offspring, but rather as though he were truly a gift from God.' The monk's
account of Sava's life is written in the conventions of a medieval hagiography which may sound today exaggerated.
But his descriptions of the young man's piety and religious feeling are often repeated by others. Journeying to
Mount Athos, or Sveta Gora, the Holy Mountain, he took holy orders at an Orthodox monastery where he adopted
the monastic name Sava. His father sent envoys to try and persuade him to return to Serbia and continue his duties
but Sava was determined on a life of prayer and meditation. In fact, instead of going back he invited his father to join
him in the monastic life.

His father abdicated in 1196 and soon accepted Sava's invitation to join him. Stefan Nemanja also became a monk
and took the name Simeon. Together, Sava and Simeon laid their plans to establish the Serbian monastery of
Hilandar on Mount Athos. Sava went to the court of Emperor Alexius in Byzantium to ask for a charter for their
religious foundation, the Emperor's daughter being the wife of Sava's brother the new ruler after the abdication of
their father. Hilandar became the most renowned centre of Serbian cultural life in the Middle Ages and still stands
more than 800 years later as the only religious house representing the Serbian Church on Mount Athos. On his
death, Simeon was buried in the monastery. But, a few years later and in accordance with his father's wishes, Sava
laid his father to rest in the monastery of Studenica in Serbia.

Sava returned to his country in 1208 where his life was to change dramatically. His two brothers, Stefan and Vukan,
were fighting over the succession and the state was divided in a civil war. This was a critical period for Serbia which
not only faced chaos internally but also external threats in the Balkan Peninsula after the Fourth Crusade besieged
and captured Byzantium in 1204, forcing the Emperor and the Byzantine Patriarch into exile. Sava was obviously a
man of many talents, among which he counted diplomatic skills. Intervening in the dispute between his brothers, he
persuaded them to make peace. Holding talks with the King of Hungary and the Macedonian ruler, both of whom
were poised to take advantage of Serbia's weakness, he staved off a foreign threat. The importance of Sava's place




in the establishment and consolidation of the medieval Serbian kingdom cannot be exaggerated in all areas of
religious, cultural, social and political life.

Sava set about a programme of building churches and monasteries,
most notably the monastery of Zi¢a near Kraljevo in central Serbia
which became the traditional place for the coronation of Serbian
kings in the Middle Ages. His architectural accomplishments were
accompanied by the first flowering of church art, particularly fresco
painting. These achievements were based on the Byzantine models
which dominated the eastern Mediterranean region at the time, but
Sava also laid the foundations for a distinctly Serbian style in the
visual arts. He contributed to the literary beginnings of Serbian
culture with a hagiography in honour of his father Zitije svetog
Simeona (The Life of Saint Simeon). He left behind a large number of
other works concerning the regulation of church life and poetry
inspired by his devout Christian outlook. Highly regarded both at
home and abroad, he managed to persuade the Emperor and the Byzantine Patriarch to recognize the autonomy of
the Serbian Orthodox Church to which he was appointed the first archbishop in 1219. By many accounts, the
establishment of the national Church was his greatest single achievement. With his authority as archbishop he
crowned his brother, Stefan, the first King of Serbia, assuring the state's independence. He expanded the number of
priests and monks throughout Serbia, and their work helped consolidate the cultural and social coherency of the
state. While his father and brother provided the beginnings of the Serbian state, Sava helped build a sense of
Serbian nationhood. He bestowed on Serbia a tangible sense of its identity in the artistic and architectural legacy he
created, a language in which to articulate its presence in the world, and he contributed to its independent religious
and political existence. After his death in 1235 he was buried in the monastery of MileSeva and was himself canonized
shortly after.

The figure of Saint Sava has continued to be celebrated. His grave at MileSeva was a site of pilgrimage for Christians
from around the world. We know of the spread of a cult of Saint Sava even as far as Russia from the large number of
his works found in monastic libraries there. But, of course, his memory continued to flourish in Serbia most of all
even during the period of Ottoman rule. AlImost 400 years after his death, an uprising against the Turks broke out in
1594. The rebels carried flags bearing the image of Saint Sava as a sign of their desire to renew Serbian
independence. The commander of the Ottoman forces, Sinan-Pasha, having quashed the rebellion, set about a
terrible revenge. He ordered that Sava's body be disinterred from his grave in MileSeva and brought to Belgrade.
There, on the plateau of Vracar where the new church of Saint Sava is under construction, in sight of the Turkish
fortress at Kalemegdan, his earthly remains were ritually burnt in a symbolic attempt to eradicate the presence of
Saint Sava completely from the national narrative. Although Ottoman rule continued for another 250 years, the
figure of Saint Sava was one of the key factors in keeping alive a sense of Serbian identity.

Autonomy for the Serbs in Serbia and the free development of religious life was impossible under Ottoman rule. But
with the success of the Serbian Uprising led by MiloS Obrenovi¢ at the beginning of the nineteenth century an
independent state was slowly formed. During this process, the memory of Saint Sava was reinforced with new
churches dedicated to his name.

It is easy to see in Sava's accomplishments a political and rational will. This is our twenty-first century desire to
explain the world in terms of loss and gain which have a material balance. But we must not forget that Sava lived in a
different age in which religious devotion and faith were central to the order of the world. Sava's work for an
independent Serbian Church was not just for a political goal and | shall close with the words of Bishop Nikolaj on this
event: 'When he organized the Serbian National Church, it was not from the idea of exciting chauvinism among
Serbs and much less of resuscitating their pagan tribal religion. He wanted, only through the nationally organized
church, to make his people a worthy member of the universal orthodox family of Christ. He himself was permeated
with the spirit of ecumenical Christianity. As such, he felt at home in every Orthodox community of every race and
language.'
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Dear friends, sons and daughters of our Holy Mother Church

Our parish’s Building and Planning Committee has prepared a questionnaire in desire to hear your
valuable opinions regarding the creation and realization of the vision of the future of our Parochial-
Liturgical Community.

Your opinions are of great importance and will enable the Parochial Assembly to arrive at the best
possible decisions about this very important question.

Please visit the following page to participate in the questionnaire:

English Version: https://www.surveymonkey.com/r/newchurchen

Oparn npujatersu, cnHosu n khepm Hawe Ceete Majke Lipkse,

Mapoxumjckn Oabop 3a nnaHMpake 1 U3rpagmy je NPUNPEMUO aHKeTY Y Xerbu a Yyje Bawa LeweHa
MULLIbEHA O Kpenpawy 1 peanusaunju Busnje o byayhHoctun Hawe Mapoxujcko-Jntyprujcke
3ajegHuue.

Bawa muwrbena cy oa Benukor 3Hadvaja u nocnyxuhe Napoxunjckoj CKynwTnHU y AOHOLEHY
Hajborbe Moryhe oanyke no OBOM jako 3Ha4ajHOM NUTamy.

3a yyelwhe y aHkeTV noceTute cneneny MHTEPHET CTpaHULLy:

https://www.surveymonkey.com/r/newchurchsr



https://www.surveymonkey.com/r/newchurchen
https://www.surveymonkey.com/r/newchurchsr

Stewardship

Orthodox Christian Stewardship is a way
of life, which acknowledges accountability,
reverence, and responsibility before God.
A primary goal of Stewardship is to
promote spiritual growth and strengthen
faith. Becoming a Steward begins when

(/ } | 7 we believe in God, to whom we give our
i§ R ove, loyalty and trust and act on those

“y (/ / : 7 beliefs. As Stewards, we affirm that every
{(/¢ MAN IS NOT ¢ : aspect of our lives comes as a gift from
ONE WHO HAS MUCH. DML SR Him. Stewardship calls on the faithful to
N \ cheerfully offer back to God a portion of
..BUT ONE /. : N the gifts with which they have been
wio J/0¢s muck W § Dlessed.

F An Orthodox Christian Steward is an
OR WHAT HE G/IY-I::S AWAY , active participant in the life of the Church.
REMAINS HIS . /f(}/(()/}() ey W The parish encourages all who accept the
i Orthodox Faith to become practicing
Stewards. Each year the Steward is
expected to carefully review his or her
personal circumstances and make a
commitment of time, talent, and treasure to
support the Parish and her Ministries..

- ST. JOoHN CHRYSOSTOM

Stewardship is devotion and service to
God and His Church as persons, as

/ families, as a Parish, as a National
Church, and as the Church Universal. Stewardship is our active commitment to use ALL our time, talent and
treasure for the benefit of humankind in grateful acknowledgement of Christ’s redeeming love.

Please fill out the 2016 Stewardship Pledge Form we have sent you and please consider ways that you and
your family could help our community grow by becoming active stewards of our parish.

Opara 6paho u cectpe,

Mpemaa cy cpnckom Hapoay y oTaLbuHU HENO3HATU OPraHN30BaHN roauLLHK Nporpamu Job6poYnHCTBA, U Te
Kako HaMm Huje CTpaHo 3aay>k0MHapcTBO 1 ocehaj 0AroBOpHOCTM y CTBapaky Hacneha 3a Hally geuy u
ponaseha nokonewa. I camu cmMo yxxnBaoum TakBor pasmuirbaka U Takee 0AroBOPHOCTU HaLLMX Npeaaka,
KOju Cy HaMm y Hacnefne ocTaBunu NperpwT Bucepa apxuTekType y Buay MaHactupa, upkasa, 6onHuua un
LKona.

M Hawa napoxuja nokyLiaea ga Ha OBMM NPOCTOpMMa CTBOPM HELWTO Yume he ce Hawa geua NoHOCUTU U rae
he ce okynrbatn. TIOTPEBHA HAM JE BALLA NMOMOT y peanusauuju oBe Busnje a, cnobogaH cam pehu,
noTpebHo je 1 Hama camuma, Aa NOCTaHEMO M OCTaHEMO Ae0 Heyera WTo he HagXnBeTN NPOCEYHN TbyACKU
BEK 1 MO YeMy Hac ce bnarogapHo NOTOMCTBO MoXe cehatu.

Monum Bac ga ncnyHute 3aBetHe [loHaTopcke KapTuue koje cMo BaMm JOCTaBUM 1 4a Ham UX BpatuTe aa
Ov 3Hanu ga nogp)kaeaTe Halue Hanope 1 cTtpemsbera. Nopen HOBYaHUX Npunora NocToje pasnMunTm
Ha4yMHU Ha KOje HaM BY U Balle nopoauue Mmoxete nomohu, ctora HaMm cama cyma Ha KapTuuama Huje
TONIMKO OUTHa KOJIMKO CUTYPHOCT Aia cTe ca Hama, ca Hawom Majkom LipkBom, koja Hac Boam y XKusot
BeyHun.




CBEhEHWE BOOWULIE

3awTo ce cBeTu Boauua? Kako ce n kaga obaBrba cBehewe Bognue? Yemy cnyxu ceeta Boguua?

LUnpoka je ynoTpeba oceeheHe Boge. OHa ce KOpUCTU Npu MHOTMM CBELLTEHOpPaaHama 1 YmHoBuMa Llpkee,
6uno fga ce Taga HenocpeaHo oceehyje, 6uno ga ce KopucTn paHunje ocseheHa Boaa. Tako, ocBeheHa Boga ce
KOpMCTM NpPUNnKoM oceehuBara xpamoBa, AOMOBa, NaarpobHMX CMOMeHMKa 1 pasHUX npegmeTa Koju YoBeKY
cnyxe nnu ce oH kma kopuctn. Oceeherwe Boge y LIpkBM NpakTMKOBaHO je o4 NpBuX BekoBa xpuwhaHcTea, o
4yemy Hac obaBeluTaBajy Anoctoncke YcraHoBe u gena gpesHux OTaua — Teogoputa Kupckor, 6naxeHor
JepoHuma, Enndanunja Knnapckor n gpyrux.

Benuko ocBehewe Boge ob6aerba ce Ha KpctoBaaH (y HaBedepje borojaBrbewa) 1 Ha cam NpasHUK
Borojaerbera (19/6. jaHyap), kaga ce caspluaBa cnomeH Ha Kpwrtene [focnoga Mcyca Xpucta y peumn
JopaaHy. Mo peynma cB. JoeaHa LlaHrajckor, "Ha borojaBreemse, Tj. Ha AaH Kpwwiterwa locnoghser, ceake
roanHe ce gelwasa Benuko yygo. flyx Ceetn, cunasehu Ha Boay, Mewa heHa npupogHa ceojctea. OHa
nocTaje HeTpynexHa, Tj. He KBapu ce, OCTaje NPO3npHa N CBEXa TOKOM MHOIMMX rogmHa, gobuja narogart ga
ncuerbyje 6o0nectu, U3roHn 4eEMOHEe 1 CBaKy 31y cuny, Aa YyBa rbyae U hUxoBe JOMOBE 0f CBake ONacHOCTH,
[Aa ocBelUTaBa pa3nuuuTe npeameTe, Kako 3a LpKBeHY Tako 1 3a gomahy ynoTtpeby. 36or ceera Tora
npaBocnaeHu xpuwhaHn noboXHO OKyLUajy cBeTY BoAy, Benuky Arnasmy (CBeTuwy) Kako je HasmBajy Mpum.”
borojaBrbeHcka Boga AMBHa je NoTBpAa NpaBoCciaBHE Bepe.

Ha cam gaH BorojaBrberwsa BogoocBehene ce ob6aBrba y xpamy Unu n3eaH wera, Ha nsgopuma. Osom
cBeyaHoOM BogoocBeherny npucycTtsyje Benuk 6poj rbyaun, Koju ocseheHy 6orojaBrbeHCKy BoauLly Hoce CBOjUM
AOMOBMMa 1 YyBajy je NPeKo Lere roguHe Kao BENvKy CBETURY, @ KOPUCTE je caMo Y U3Y3eTHUM npunukama
(Hnp. y cny4yajy 6onecTtu unu yaHemupaeara of cTpaHe 3nmx gyxoa). Ceetn Bnaguka Hukonaj Kudkn oBako
roBopu o kopuwhemny borojaBrseHcke Boguue: "CBaka kyha, Ha aaH borojaBrbema, kag CBELUTEHUK CBETU
BoAy, Tpeba aa je yame y HapouuT cya v Aa je YyBa npeko Luerne rogmHe."

Ha cam gaH BorojaBreensa LpkBa J0O3BOSbaBa Aa ce TOM BOAMLIOM Kpore CBe OAaje M CBaku KyTak 1 a cBa
yerbag nujy KOnuko ko xohe. Anu, y cBuMma gpyrum gaHuma rogmHe, borojaBreeHCKOM BOAULIOM HE CME HULTa
Aa ce Kponwu, cem ga ce nuje y bonectn. Y MakegoHuju n gaHac MHOMM HULITA He jedy NpBa ABa AaHa Benukor
MocTa, na Tpeher gaHa okyce Ty BOAY Y 3HaK BENIMKE CBETUHE. Y HALLEM Hapoay oA AaBHMHA nowTyje ce
BorojaBrbeHcka Boguua. Y 14. Beky, 3a Bpeme uapa [ylaHa n kHesa Jlazapa, oHUM rbyanma KojuM Huje
A03BOSbEHO Aa ce npuyecTe 360r HeKor BENMKOT rpexa, 403BOSbeHO UM je Aa NocTe u okyce borojaBrbeHcke
Boauue". Pyckn obudaju y Beaun ca ynotpebom borojaBrbeHcke Boguue Cy HELWTO Apyraymju, ctora CBeTu
JoeaH LaHrajckun gaje osakso ynyTcTBo: "Y oMy yBek Tpeba umatu gocta 6orojaBrbeHcke Boge ga éuno
AOBOSbHO 3a YnTaBy roguHy u Tpeba je KopuUcTUTK Kag rog je To NoTpebHo — NpunmMkom 6onecTu, NPUINKOM
nonacka Ha nyT WUnn HeCnoKojCTBa, a CTYAEHTU 1 Kaga nonase Ha ucnute. [lobpo nocTynajy oOHW Koju
CBaKoOLHEBHO, Npe Hero WTo 6mno wra nojeqy, ucnmjy mano 6orojasrbeHcke Boguue. OHa kpenu Hawe
AyLleBHe cHare, HapaBHO, YKOMMKO TO YMHMMO Ca MOMMTBOM M NOBOXHOLWNY, YMECTO Aa 04 He jeHOCTaBHO
O4YeKyjeMO MexaHUYKo aejcTBO".

Y Cpnckoj NpaBocnaeHoj Lipkeu nocToju 6naroyectmsn obnyaj fa ceelTeHnk nocehyje 4oOMoBe CBOjUX
napoxujaHa pagu manor sogoocsehemra (Mnn Kako ce y Hapoay kaxe "pa csetu Boavuy”. 3a oceehene
BOJle NoCTaBSba Ce CTO Ha KOMe Ce Harnase: CyA ca BOAoM, CTpyk bocurbka n ceeha. CBeluTeHnK AOHOCH KPCT
1 Takohe ra noctaerba Ha cTo. [ToTom kagu Bogy YHaKpCT 1 novnke ca (3a ocsehere) npeasuheHom
cnyx6oM. Ha kpajy MonuTBOCNOBIba CBELUTEHUK KPONKU BOAOM CBE NPUCYTHE yKyhaHe 1 cBe npocTopuje, Yume
OHM BuBajy ocBeheHun n ounwhenun, n y oom ynasu énarocnos boxuju.

Ca ceetom BoauLom ocBeheHoM youn criaBe Tpeba 3amecuTn cnaesckm konad. LLTo ce nak Tnye Bogumue koja
ce ocsehyje youn Backpca, iy MOXeMOo y TOKy nocTa [a y3umamMo CBako jyTpo rno Mario npe jena, u aa tako
Oyne yTpowleHa. "OHa ce ynpaBo u ocsehyje ca TuMm uurbem, ga GucmMo cBeTn Benukn npasHuk Backpcera
XpucToBor goyekanu y oceeheHum JOMOBUMA, anu 1 ca ocBeheHum gyliama cBojuM Kao xpamosuma [yxa
Caetora, 4eMy nNoboxHo kopuwhene ceeTe Boguue n Te Kako gonpuHocu".
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CeeTa Boaguua ce MoxXe vyBaTh HEOrpaHMYEHO BpeMe, jep He rybu ceojy ocsehyjyhy BnarogaT u He KBapu ce.
YKonuko ce 13 Hekor pasnora borojaBroeHcka BoguLa He yTpoLLM TOKOM roAnHe, a CTUrHe HoBa ocBeheHa
BOAa, OHAa ce, N0 Hapo4HOM 06uMyajy U UPKBEHOM Npedamy, Taj OcTaTak Moxe cacyTu y ByHap, peky nnm
ueehe — Tamo rge Hehe 6UTK n3noxeHa raxxewy Unn obecesehewy. Ho, HajnpupogHuje 6u nnak 6muno ga ceeta
Boguua byge ynotpebrbeHa TOKOM roguHe, na v gouHuje, nako je Hoea Bogda Beh cturna. "CBakm CBELUTEHUK —
Benu cB. JoeaH LaHrajckn — ayxaH je ga ce nobpuHe ga byae oceelTaHO 4OBOSbHO BOANMLE 3a LPKBY, Kako
Ou je TokoM unMTaBe rogmHe 6MNo JOBOSBLHO 3a CBaKy NoTpeby, AOK Cy napoxujaHn OyXHW Aa Ha borojaBrbere
HabaBe BoAwWLy 3a YMTaBy roAavHy, na 4ak 1 3ato ga 6u je yyBanu HapegHux roguHa”.

Ocsehere BOAMLE MO AOMOBUMA HMje caMo "nykn" obunyaj, Hero HacylHa notTpeda camumx BEpHMKa, Koju
ocehajy notpeby na nospemeHo 6yay ocsehenn n ounwheHn kponrbewem ceeTe Bogmue. Kog npaBocnaBHUX
'pka Mma gocTta nopoauua koje saxTeBajy o CBOjUX CBELUTEHMKA, [a HEM30CTaBHO CBAKOrr Mecela Jonase u
BpLLE ocBehene Boge No gomoBMma. Haw Hapog je narybumo taj ocehaj cBeTuse 1 notpebe 3a CBETUH0M, TE
Cy CTora MHOru npectanu aa npMMajy CBeLUTEeHWKa 3a BOAuMLY, a U OHW KOju ra npumMajy, 4ecTo nyta To Hepago
JynHe. Huje pobpo aa cea Hawa Bepa byae cBegeHa camo Ha 0b6uyaj "cBehewa Boguue ", anu Hyuje obpo Hu
Aa Taj bnarovectnBm 0bmyaj oacTpaHMMO M3 Hawer xpuwhaHckor xumBoTa. CBehere BogmLe N HEHO
Kopuwhene, nma CBOj MyHW CMMCao M 3Ha4yaj camo y3 gpxare U cBux octanux nponuca Lipkse NpaBocnaBHe
O XpULWHhaHCKOM OYXOBHOM XXMBOTY, Kao LUTO Cy MNOCT, MONMTBA, MUMOCTMH:A, CBeTa TajHa nokajamba,
Mpuyewha, n ceera octanor, 6e3 Yera Hema cnaceka Hu OCTBapera LiMrba Haller NocTojakba Ha 3eMIbW.

3A 3AKASUBAHE CBEREHA BOAULIE Y BALUEM AIOMY JABUTE CE OUY MNPEAPAIY!

Blessing of Homes

Why we bless our homes?

We, as Christians, are engaged in a struggle to reclaim fallen nature for the Kingdom of God. We often talk
about this in terms of our own salvation, but the Church, addressing all of creation in a wholistic manner, also
reaches out and reclaims a bit here and a bit there of creation in general. We do this in order that we might
restore the usefulness of creation for working out our own salvation. Hence we bless anything that might help
us in our salvation - and by blessing it we reclaim it for the Kingdom of God.

There are few things more vital to our lives than our homes. In our homes we pray, we work, we talk to others,
we order our lives, we work out our marriages, etc. What more important place to reclaim for the Kingdom of
God - or is it better to continue living in a place which is occupied by the enemy. For the most effective working
out of our salvation, we must drive the enemy out of our homes, and keep him at bay by our prayers, our
righteous life, and the annual sprinkling by Holy Water at Theophany. During the days following the Feast of
the Theophany, it is customary for the Priest to visit the homes of his parishioners, bringing with him the
“Jordan Water” for the traditional Theophany House Blessing. The Great Sanctification of Water is performed
at the end of the Divine Liturgy on Theophany. That water may be given to the faithful to drink on that day and
throughout the coming year, and is called “Jordan Water” and used for the Theophany House Blessing.

All who reside in the household should make every effort to be present for the Blessing. In anticipation of the
arrival of the Priest to the house, the lampada, hand-censer and incense in the family’s icon corner should be
prepared. If there is no icon corner, a small table should be placed on the eastern wall of the main room of the
dwelling; the table, covered with a white cloth, should be set with one or more icons standing upright, a candle
in a candle stand, a hand-censer and incense. A small bowl along with several sprigs of evergreen bound
together with a ribbon should also be placed in the icon corner (or on the table), along with a clearly printed list
of the Baptismal names of the members of the household. Upon the arrival of the Priest, he is to be greeted by
all of the family members, each of whom asks the Priest’s blessing and reverences his right hand. Then a
family member lights the lampada (or candle) and hand-censer and turns off all televisions, radios, etc. in the
home. Lights should be turned on in all the rooms of the house that are to be blessed. Then the entire family
gathers with the Priest before the icon corner (or table) to begin the Theophany House Blessing.

PLEASE CONTACT FR. PREDRAG TO SCHEDULE A BLESSING OF YOUR HOME!
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SERMON ON MEETING OF OUR LORD IN THE TEMPLE
by Archbishop Dmitri of Blessed Memory

On February 2/15, the Church celebrates the great feast of The Meeting of our Lord in the Temple. The Gospel lesson for
that day relates how the mother of Jesus brought Him to the temple, as was the custom and requirement under the God-
given Law of Moses, of Israel (Exodus 13:2, 12; Leviticus 12:2-8). When the righteous Simeon, who received Christ in
his arms at the temple, saw the child, he knew immediately that this was the Redeemer promised by all of Israel’s
prophecies, for the elder was inspired by the Holy Spirit (Luke 2:26-27). Being inspired, he himself uttered prophetic
words which form the hymn sung or chanted at the end of every Vespers service: “Lord, now lettest Thou Thy servant
depart in peace, according to Thy word; for mine eyes have seen Thy salvation which Thou hast prepared before the face
of Thy people, a light to lighten the gentiles, and the glory of Thy people Israel” (Luke 2:29-32).

This particular feast is part of the great celebration that began forty days prior, with the Nativity of Christ. Eight days later
we remembered the Circumcision of Christ and then His Baptism. The commemoration of these events in our Lord’s
earthly life basically form one feast, the feast of the Incarnation of God the Word.

God literally entered the world, into time and history. He was physically present in the midst of His people, His creatures
whom He loves. Our Lord took on human nature in order to reconcile unto Himself, man who had strayed far from the
Source of his life. In taking on the “form of a servant” God, at the same time, in the Person of Christ, fulfilled every
requirement of the Law that He Himself had given to His people through Moses. He demonstrated, thereby, that
everything that had happened in Israel’s history could not be described merely as a succession of unrelated events. Rather
this was a history with a definite goal: the salvation of mankind. He identified Himself as the Director of that history and
fulfilled its expectation.

When the righteous Simeon took the child into His arms and declared that this indeed was Salvation Incarnate, the “Light
to lighten the gentiles, and the glory of Israel,” a new era began; the era of God’s presence among His children.

To this day, all of the Church’s celebrations, no matter what the event commemorated may be, whether in the life of
Christ, of the Theotokos, or of the saints, all are celebrations of Christ and the establishment on earth of the Kingdom of
His presence. He initiated this Kingdom and promised its ultimate realization. And now, just as the Old Israel had awaited
the beginning of God’s Kingdom, the New Israel (the Church) awaits the Second and Glorious Coming of Christ and the
fullness of His Kingdom, revealed.

Although all of our celebrations are intimately rooted in the knowledge that we have been called for complete communion
with Christ and to live in function of His Kingdom to which we already belong, we still live in a world that has for the
most part rejected what Christ gave it, that is, authentic life “in abundance,” life with real purpose and meaning. We
Christians, in spite of having accepted what God’s intervention in human affairs gave us, slip repeatedly and fall into the
great temptation to convert the things of this world into gods. We are constantly attracted by ways of seeking happiness
and fulfillment that exclude God. This, of course, always proves to be vain and futile.

So our lives vacillate, back and forth, between the assurance of salvation and indifference, between moments of real joy
because we know that God is with us, and moments of boredom because we cannot give ourselves totally over to Him.
Every Christian celebration reaches its climax in the Divine Liturgy for the feast. In this sacred work, when God’s people
assemble in His name, we actually become participants in the Heavenly Kingdom to come. We are as literally present
with Christ in His future Kingdom as the Apostles were with Him at the Last Supper. So the Kingdom is initiated among
us and we enjoy it before our time, by anticipation. This is what every Eucharist is; this is what our feasts and celebrations
are all about, and that is why the Eucharist is the very center of all of them.

I will emphasize again, however, that although what we have said is true, we continually orient our lives towards
everyday pursuits, often living as though we had never experienced this divine reality. That is why repentance and
penitential seasons are in order. That is why in approximately one month we will enter the Great Fast or Lent during
which time we are exhorted to repent of our sins. What is important for us Christians is that we have really “seen the True
Light, received the Heavenly Spirit, found the true faith” in this experience of the Kingdom of God. The question we must
all ask ourselves sincerely, however, is “what are we like when we return into this world after this Heavenly experience?”
To Christ Who willed to be held in the arms of the righteous Simeon for our salvation be glory, honor and worship, now
and ever and unto ages of ages. Amen
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In Cooperation with the Clergy Brotherhood of SOC
Speaker: Fr Maximos of Simonopetra

February 22-25, 2016 « St George Church, San Diego, CA

Virtue and Knowledge in the Theology of St. Maximos the Confessor
Virtue and knowledge encopsulate the whole of 5t. Maximos the Confessor’s understanding of the Christian life. They designate the two
basic and interdependent dimensions of (1) lived, proctical experience, which is the struggle against the passions in the realization of the
virtues, and (2) the lived, cognitive and contemplative experience, which Is wislon of reality (specifically creation and Scripture) in lght of its
inner, spiritual principles. The talks listed below are designed to introduce these themes and explore thelr various aspects through close
readings and discussions of representative writings by St. Maximos the Confessor.

SCHEDULE OF EVENTS
* Breakfast in hotels

Monday, February 22 Wednesday, February 24 (Continued)
300 pm-500pm  Registration 1230 pm-1:20pm Lunch
6:00 pm - 6:50pm  Vespers 1:30 pm-2:30pm  Rest
700pm-7:45pm  Dinner 2:30pm-3:20pm  Session V: The Contemplation of Nature
8:00 pm-9:00pm  Welcome and Introductions Moderator: His Grace Bishop Maxim
9:00 pm Wine & Cheese Reception and Book 3:30pm-5:20pm  Session VI: The Contemplation of Scripture
Slgning Moderator:
Taenday; Folwmmyy 25 5:30pm-6:20pm  Dinner
8:00 am-8:40 am  Registration for New Arrivals E30pm<720pm: Ve
8:00am—8:30am  Orthros 7:40 pm -=9:00 pm  Open Discussion
9:00 am - 10:45am  Session I: A Falled Worldview
Mederator: Sigurd Lefsrud Thursday, February 25
11:00 am - 12:00 pm Discussion 7:30am-8:45am  Divine Liturgy
12:00 pm = 12:50 pm Lunch 8:50am-9:20am  Breakfast
1:00 pm - 2:50 pm Rest 9:30 am-11:20am  Session VII: Becoming Like the Saints
3:00 pm - 4:00pm  Session Il: Reason, Moderator: Fr. Nicholas Ceko
Mederator: Fr Gregory Edwards 11:30am - 12:20 pm Discussion
4:00 pm - 4:50 pm  Session Ili: The Fall and its Consequences 12:30pm—-1:20pm  Lunch
Meaderator: Abbot Damascene

1:30 pm - 2:30 pm Rest
:: z: : :3 z: Shners 2:40 pm—-3:45pm  Session VIII: God incarnate of the Virtues
; Moderator: Deacon Marko Bojovi¢
700 pm-9:00pm  Keynote Address: St. Maximos
the Confessor: Guide of Orthodoxy PP -TIOpn. Do

by Fr. Maximos of Simonopetra 5:30pm-6:10pm  Vespers
6:30 pm-7:30pm  Dinner/Presentation of Certificates

Wednesday, February 24 8:00 pm-9:00 pm  Keynote Address: St. Maximos the

8:00am-8:30am  Orthros Confessor: Teacher of Plety

8:45 am - 10:15am  Session IV: The Stages of the Spiritual Life by Fr. Maximos of Simonopetra
Moderator: Monk Siluan, Canones, NM Open Discussion & Sharing

11:00 am = 12:20 pm Discussion 9:00 pm Cheese Reception and Tvrdod Wine Tasting

Upon successful completion, participants recelve a Certificate of Achievement from the Institute, recognizing their continuing education In Orthodox theory and practice.
REGISTRATION FEE ($150) - Includes Course, Course Materials & Meals (Breakfast in hotels) - Registration & Hotel Info Is Online!
Follow us on https://www.facebook.com/americanwesterndiocese at or visit at http://westsrbdio.org/en/institute
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“For where two or three have gathered together in my
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